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The article is devoted to the analysis of the concept of God, which is one
of the leading philosophical concepts in An Inquiry into the Good, the first
book of the famous Japanese philosopher Nishida Kitaro (1870—-1945). First
of all, the term kami, which Nishida uses to denote God, is considered in the
context of the history of translations of this Western term into Japanese. It is
shown that the word kami, taken from the lexicon of the Japanese traditional
Shinto religion, where it denotes numerous deities, is used by Nishida in a
new sense, namely monotheistic. Although he was not the first who did such
a thing, it is important to note that it is one of the neologisms that emerged
in the Japanese philosophical vocabulary of the Meiji period under Western
influence. Next, the article analyzes the sources on which Nishida relies in
developing his concept of God, to which of the thinkers he refers. The vast
majority of them are Western authors, among whom in the first place are
mystics. The place of the concept of God in the general context of the philo-
sophical system of An Inquiry into the Good is also analyzed. The article
shows that in his first book, Nishida Kitaro developed an original doctrine of
God that differed from both traditional Japanese religio-philosophical tea-
chings and Christianity, which became popular among Japanese intellectuals
during the Meiji period. Nishida asserts the universality of the idea of God,
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understanding it very broadly, in particular, identifying God and Buddha.
Further, Nishida considers God not in terms of speculative metaphysics, but
as a fact of pure experience. The way to it is in self-discipline, austerity,
which can give a person “eyes that can see God”. In addition, Nishida rejects
the extremes of theism and pantheism, arguing a kind of panentheism. The
God of Nishida is neither the transcendent God of the Abrahamic religions,
nor the impersonal Absolute; at the same time, it is not an abstract “God of
philosophers”, but rather the God of mystics, infinitely distant in its un-
knowability, but also incredibly close in mystical experience. But this doc-
trine is set forth not in the vague language of mystical revelations, but in the
clear and logical language of modern Western philosophy.

Keywords: Nishida, God, Japanese philosophy, pure experience, panen-
theism

C. B. Kanpanos
MNOHATTSA BOT'A B “JOCJIAKEHHI BJIATA”
HICIJAU KITAPO

Hicina Kitapo (V4 [ %% BR, 1870—1945)! BusHanuil 10cigHUKA-
MU K HAaWBU3HAYHIIINHN SAMTOHCHKHH (inocod XX cT. i onuH i3 Yiib-
HuX cBiToBUX MuchuteniB [Carter 2013, 4; Wargo 2005, vii, 1]. Y tioro
crajiKy ocobimBe Miclie ocinae mpans “J{ociimkenns onara” (3% D
5T dzen-no kenxio). le Oyna nepiiua KHUIa, JIMIIE TI0YaTOK IIIAXY,
1 BUKJIQJICH] B Hill i1e1 3HAUHO BiJPi3HSIOTHCS Bij (inocodii 3pisoro
Hicinu: TyT, 30Kpema, HeMae e TaKuX BaKJIMBUX ISl HHOTO MOHSTh,
AK caMonpoOyKeHicTh (0zikaxy H ), 6acvo (37T, “micue”), abco-
JIIOTHO CYTIEpEUJINBa CAMOTOTOXHICTD (03emmaii MyO310HmMeKi 03iKo-
doiyy 455t 77 JEH H T[] —) Tomo. Hasirte nentpanbhe, K npu-
HHATO BBasKaTH, MOHATTA Himmo® mepeGyBac TyT Ha MOYaTKOBIH cTamii

"'M#u BHKOPHCTOBYEMO YKPaiHCbKY TPaHCIITEpalilo SMOHCHKUX CIIB
M. ®enopuniviga, NOJOBKEHHS T'OJOCHUX Ul CIIPOLUEHHS HE I103HAYa€MO.
lepormi¢iuHe HanmMCaHHA HABEIEHO JIMIIE TaM, € L€ BAXXJIMBO 3 OIVIsAAYy Ha
TeMy OCIiKeHHS. SITTOHCHKI iMEHa HABOIUMO BiIIMOBITHO 10 MPUHHITOTO
B SIMOHIT MOPSAAKY: CIIOYATKy MPi3BUIIE, ITOTIM iM’ 5.

2 CaMe TUTYJIbHE TIOHATTS O3en % (“106po, 6;1ar0’) He Ma€ HiYOTO CIIiTh-
HOTO 3 Ha3BOI Oy/UIiHChKOT KoMK 13eH (#1) — BOHO nuuIeThes iHImMM iepo-
nridom.

3 [lus., nanpukian: [Wargo 2005, 94]. PoGept Bapro BHHOCHTH Ii€ CIIOBO
B Ha3By CBO€T KHIKKH ITpo dinocodito Hiciau, a [xeiimc ["alicir Ha3uBae
“¢inocodamu Himo” Bero mkomy Kioro, 3acnoBany Hicigoro [Heisig 2001].
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po3poOku. OHAK 14 Mparls, HanrcaHa moHaa cropiys tomy (1911 p.),
1 CbOTOJIHI 3aJIUIIAETHCS aKTYyalbHOIO — MPO 1€, 30KpeMa, CBiauaTh
CTATTi Cyd4acHHX AMOHCHKMX JOCIIIHUKIB (Hanpukiam: [f1 2014
& 2018; AREF 2015; #H 2019]). “Mocnimkenns 61ara” nepeknaaeHe
AHTITIACHKOIO, 1CTIAHCHKOIO, ITANMHCHKOI0, KUTACHKOK, KOPEHCHKOIO,
HIMEIBKOIO, PyMYHCBKOIO, (ppaHIry3pkot0 MoBamMu. [IpoTe ykpaiHChKO-
rO TIepeKiIaay JI0Ci HeMae, HEeBiIOMi HaM 1 CremiaibHi OCIiIKSHHS
i€l mparyi y BITYM3HIHIA HayII.

[lonsatrs bora € ognum 3 HaiiBaxuBiux y ¢inocodii Hicimu.
Sx6m Hicima OyB XpUCTHSHHHOM (SIK 0araro XTo cepel iHTeIeKTya-
nmiB 106m Meiinzi), ue Oymno 6 3po3ymino. Aje BiH, sIK BiZoMO, OyB
OyaaucToM, IPaKTUKYBaB J3€H, X04a Horo ¢inocodis He Mae KOH]e-
CIHOTO XapakTepy — BOHA He € “Oyjyiiiicbkoro (iocodiero” B Tomy
CEHCI, y IKOMY IIe MOXHa cKazaTu rmpo Harapmxyny abo Jlorena. Tum
BaYKJIUBIIIIE 3po3yM1TH yomy NoHsATTs bora maino s HbOro Take Be-
JIUKE 3HAYCHHS 1 K BiH HOTO PO3yMiB. AHAII3y I[LOTO TIOHSATTS Bi/IBO-
JISITh 3Ha4YHE Miciie y cBoix kaurax Jx. [aticir [Heisig 2001, 99—-106],
P. Kaprep [Carter 2013, 30-31, 35-40, 34—44, 46—48, 52—57], iiomy
npucssiyeni crarrit [Carter 2009; Rigsby 2009; 7 2009; fEhf]
2010; FaFF 1974].

bor € ogauM i3 4iIbHMX MOHATH 1 B “JlocmimkeHHi Omara”, nue
HOMY MIPUCBSYEHO LIJIKOM TpH po3ainu — “bor sik peanbHicTs”, “bor”
ta “Bor i ceit” [ 2001, 120-126, 221-233, 234-241]. Bapre yBa-
T Te, 10 nepmuM (paHiy3pkuM nepekianom Hicinu O6yB came pos-
nin “bor” [Tremblay 2004, 48]. KpiM Toro, TIpo bora HineTscs i B
IHIIUX MICIISIX, Hacammepesn y po3):[1nax [0 CTOCYIOThCS peuirii.
[IpoTe Ham He BifOMi crieniaibHi Mmpaiii, anCBﬂqul aHaITI3y MOHATTS
Bora B nepiiii kau3i Hicigu, a Takuii aHai3 moTpiOHUMA, 1100 3p03y-
MITH TTOAJTBIINN PO3BUTOK HOTO TyMKH. 3a3Ha4eHa TeMa IliKaBa Iie
i tum, mo noHsATTa bora B 100y Meiinzi (1868—1912) Oyno HOBHM
JUTSL SIMTOHCBHKOTO 1HTENEKTyallbHOTO AuCKypcy. [losiBa Horo B Takii
3HAKOBIH IS iCTOPIT SIMOHCHKO1 (iocodii mparti, sk “JlocimimKeHHs
Onara” (sika 10 TOTO Ofpasy k crana decrcenepom [Yusa 2002, /29—
130]), HE MOTIa HE BIUTMHYTH Ha TTOJIJIbIIIe PO3YMIHHS HOTO SIK (hiTo-
coamu, Tak i Teosoramu B SmoHii.

*Bea N. God and Nothingness — The Form of the Formless // The Kyoto
School of Philosophy. URL: https://thekyotoschoolofphilosophy.wordpress.com/
god-and-nothingness-the-form-of-the-formless/ (nara 3sepuenns: 4.10.2021).
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[Mounemo 3 Tepminosnorii. Hiciza BukopucToBye cnoBo kami fHi,
10 TIOXOUTh 13 TPAJUIIIi CHHTO, TIPOTE B HHOI'O HICTHCS HE TIPO OJHE
3 YHCJICHHUX OOXKECTB IIi€i peirii, a mpo €IMHOTO YHIBEpPCAILHOTO
Bora. [IoOpe Bimomo, siki mpoOieMu BUKIUKAB Mepekial ciosa “bor”
SITTOHCHKOIO MOBOIO Y XPHCTUSIHCHKHUX MICIOHEpiB, — TUCKYCIl HAaBKO-
7o 1€l mpobaemu TpuBarTh 1 oci [Doi 2007; Handbook of Chrisi-
tanity... 2003, 6, 48, 205, 207, 208]. TepmiH kami TI04aB BUKOPUCTO-
BYBaTHCsSI Ha TO3HAYCHHS XPUCTUSHCHKOro bora juiine B cepeauHi
XIX cT., a 3aranpHONPUUHATHM y Tnepeknanax biomii craB nuime B
1870-T1i pp., TOOTO Ha moyarky no0u Meiinsi (nuB. Tabm.: [Doi 2007,
86-87]). Bommouac 1ieif TepMiH CTajal BUKOPHUCTOBYBATH 1 y (ismoco-
(hii — aHTITO-SIMOHCEKMH cITOBHUK (inocodchkux TepminiB 1881 p. mmo-
Jae TpM BapiaHTH mepeknamy ciosa “God” — kami, menmeii K7
(“Ilap Hebecuuii”, nocniBao — “HebecHUiA Boonap”)’ ta ciocail F 5
(“Tocmoas”, nocniBHO — “kepiBHUK”) [2% 7% 1881, 37]. Orxe,
CJIOBO Kami SIK BIJTIOBITHUK 3aXiJHOTO TepMiHa “bor” HaleXHTh J0
TUX YHCIICHHUX HEOJIOTI3MIB, 1110 YBIHIILIH JI0 SITOHCHKOI MOBH B J100Y
Meiinzi y nporieci 3aCBOEHHS 3aXiTHOI JYMKHU.

VY 3B’s3Ky 3 MM IiKaBO MpOaHaji3yBaTH, Ha AKi JKepeia CIu-
paetbest Hiciga B po3po0ili cBoei konueriii bora, Ha koro 3 MucIu-
TeNiB BiH mocumaeThesa®. Hacammepes Bmagae B OKO, IO MPAKTHUHO
BC1 BOHH HAJICXkKaTh IO 3aXOMy. 3 SMOHCHKHUX aBTOPIB Y 3a3HAYCHOMY
kouTekcti Hicina nutye nmume Caitrso’ [PH H 2001, 160] ta Cinpana®
[PHH 2001, 210, 237], npuuomy IiikaBo, mo B opuriHami im’s Cin-
paHa He Ha3BaHe, BOHO 3B SBIIETLCS JUIIE B mepekmanax [Nishida
1989, 214; 1990, 150, 170] (MOXINBO, TOMY, IIIO STTOHCHKAM YATa4aM
nmoyatky XX CT. HaBezleHi uTaru Oynu mooOpe Bimomi). Hicina HaBo-
nuth BUucoBmoBanns Cinpana, 3anucani ioro yunem FOenom (M,

> TlepBiCHO 1€ CIIOBO MO3HAYAIO BepxOBHE 00kecTBO y CTapoqaBHbOMY
Kurai (xut. Tans 0i).

® Mu aHamizyeMo TyT JIMIIe 3a3HAUCHI BUILE PO3MLIH, PHUCBsueHi bory,
a TakoXX OKpeMi MicI 3 IHIIMX PO3JUIIB, e HueTbesi Oe3rnocepesHbo Mpo
bora.

7 Caitreo (VAT 1118-1190) — BumaTHUi AMOHCHKHIA ToeT. byB Oymmiii-
CHKHM YEHIIEM.

$ Cinpan (#%, 1173-1263) — oauH 3 HAWBU3HAYHINIMUX [isSYiB AMOH-
CBKOTO Oynam3my, 3aCHOBHHK IIKoiH J[3pomo cincio (“IctnHHa mkoma Ywm-
ctoi 3emui”).
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1222-1289) y kuumsi “Tannicro” (¥XEE4P “Bubpani 3amucu mpo
CKOpOOTY uepe3 BiaxwieHHs”). Bapre yBaru Te, 1mo OZHOro pasy
MPOLIMTOBAHO Xaauc — BifoMi cioBa Myxammana: “pail po3ramioBa-
Huit y Tini meuis” [P4H 2001, 207]° (tpeba 3a3HauuTH, 1110 B SIOH-
CBbKIili MEPCIEKTHBI iCJIaM HAJICKUTh PAJIIIC 10 3aX1HUX PEJIITii, 110
cirymHo 3aBBakuB P. Kaprep [Carter 2013, 38]).

Cepen 3axigHUX aBTOpIB HaWOLNbIIA TpyIa MPENCTABISIE XPHC-
TUSHCBKY Tpanuiito. Ha mepmomy Micmi TyT mictuku — SIkiB beme
[V5H 2001, 123, 230, 234, 236], Maiictep Exrapr [PHFH 2001, 229,
230, 237], Mukona Kyzancekuii [P H 2001, 124, 234]; sragano i [lio-
Hiciss Apeomarita sk 3acHOBHHKa anogaruynoi teosorii [PHH 2001,
234]. llpupomHo, mo Hiciga HEogHOPa30BO 3BEPTAETHCS U JIO TAKOTO
OMM3BKOTO IO MICTUKH OTIIS TIEPKBH, SIK ABTYCTHH [PHH 2001, 227—
228, 230]. Beme ocobmuBo Onu3bkuii apropy “JlocmimkenHs Oiara”.
Hicina BukopucToBye, 30kpemMa, ioro Bupasu “‘umgewandtes Auge”
(“obeprytumu ouuma”) [PHH 2001, 723] Ta “Stille ohne Wesen”
(“ruma 6e3 cytHocTi”, ¥ % & &) [PHH 2001, 230]. YV “Izen-no
KeHKI0” HeMa€e MOCHJIaHHS HAa KOHKPETHHH TBIp “TEBTOHCHKOTO (ino-
coda”’; Hemae MoCHIIaHb 1 Y BAKOPUCTAHUX HAMU MepeKiagax. ¥ mep-
[IOMY BHMAJIKY, 38 HALIMM TMPHITYIIEHHSM, 1IeThCsl TIpo mpaito beme
“Das umgewandte Auge” [Bohme 1846, 144-148], sixa € gonaTrkoM
1o oro mparii “lcruHHa icuxonoria, a0o Copok MUTaHbk PO AyIIy .
Hpyrwuii Bupas, iMoBipHO, B3sTO 3 mpami “De incarnatione verbi: Von
der Menschwerdung Jesu Christi” (11, 1,8) [Béhme 1846, 24§].

CepeaHbOBIYHA CXOJIACTHKA TIpeIcTaBicHa ToMOIO AKBIHCHKUM
ta Jlyncom Cxorrom [P H 2001, 237]. Iurye Hicima i misHimmx
teosoris: Tomaca Epckina 3 Jlinnarena (Erskine of Linlathen, 1788—
1870) [V5 H 2001, 231] Ta cBoro cyuyacuuka J[xona Piuapacona -
ninrsopra (Illingworth, 1848-1915) [PHH 2001, 226, 239]. 13 xia-
cuKiB eBpomneiicskoi dinocodii Hicina naitbinpue uutye Crinosy

° B opurinaji cjoBo ker #l] Moe 03HaUaTH K “Meu”, TaK i “Meui”’ y MHO-
xuHI. Y mepeknanax Bukoprcrano oquuHy [Nishida 1989, 187-188; 1990,
145]. Mu norpumyemocs KaHoHigHOTO niepekiany (“Caau npaBeanux”’, L. 3,
53: Camsl mpaBegHbix. M3 crmoB rocmonmHa mociaanHukoB / Coct. MMam
Myxitn-n-nusa AOy 3akapuiis oul [Llapud an-Haasu; niep. ¢ apa6.: B. M. Hup-
ma. URL: https://www.muftyat.kz/media/muftyat/41910 1385032350.pdf
(mata 3BeprenHs: 4.10.2021). Ha »anp, HaM HEBIIOMO, SIKUM JIKEPEIIOM KO-
puctyBagcs Hicina.
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[P5 H 2001, 226, 235] ta Terens [P H 2001, 231, 235]; anure oxux
pa3 3ranye Kanra, a came HOro mMopalbHHIl apryMeHT Ha KOPHUCThb
Oyrrst Bora [V5 HH 2001, 122]. 3 dinocodis Hosoro caity ysary Hici-
IV TIPUBEPHYB 3aCHOBHUK aMepuKaHChKOro ineanizmy Jlxocas Poiic
(Josiah Royce, 1855-1916) [PHH 2001, 223, 238]. V posmisHyTHX
HaMU PO3IiJIax € Juiie oHe nocuianasg Ha B. [lxelimca, skuii Ha3a-
raJl € 9d He HaWOLIbII UTOBAHUM aBTOpOM Yy Tipati “JlociimkeHHs
Onara”. ¥ posnim “bor” Hicina Bka3ye Ha Horo nipaio “PisHomaHiT-
TS peniriiHoro nocBiny”, a came nekuii XVI ta XVII, npucssyeni
mictuiamy [P4H 2001, 233]. B okpemy rpymny BapTo BUALIATH
noeris: Tere [PHH 2001, 236-237, 240], Ansdpena Tennicona [P
H 2001, 232], Jxona Emminrrona Caiimonzaca (Symonds, 1840-
1893) [PHHH 2001, 233] ta Ockapa Baiinma [P4H 2001, 247]. 3aysa-
JKUMO, 1110 cjioBa Tennicona ta CaiiMonjica Hicina nepemnosinae, cxo-
xe, 3a B. Jlxeiimcom [[xemc 1993, 306-308]. Kpim Toro, 3rajiaHo
Herorona ta Kerutepa [P4 H 2001, 2217, 223].

Hicina ctBepmkye: «V Oynp-sKy ernoxy He Oylo Hapoiy, sSKuil Ou
He MaB cioBa “Bor”» [P 2001, /21]. Lle TBepIKeHHs Ha MO3ip Cy-
MEPEYNTh YCTAJEHIN JTyMIIl PO Te, IO MOHATTS €IHHOTO a0COIOT-
Horo bora e cienuivyHuM /17151 ISSIKUX, HacaMIepe] aBpaaMiCTUUHUX,
penirii, 30kpemMa 10 HOro He iCHyBajoO B SIIOHCHKIH KyJbTYpi 0
osiBM XpUCTUAHCHKHX MicionepiB [Handbook of Chrisitanity... 2003,
6]. Ham HeBimomo, un OyB BiH 3Haiiomwuii i3 kHuroto Ennpro Jlenra
(Lang, 1844-1912) “Cranosnensst pemirii” (1898 p.), ne Bmepiue
Oy710 OOTPYHTOBAHO Ha aHTPOTIOJIOTIYHOMY MaTepiajii HasBHICTh Bipn
y Bumioro bora y “npumituBaux’ Hapozis [Eniage 2018, 717]. ITi3Hi-
me, cnuparounch Ha BinkputTs Jlenra, Binbrensm miar (Schmidt,
1868—-1954) pozpobuB Teopiro mpamonoreizmMy (Urmonotheismus),
SIKy BUKJIAB y OararoromHii npami “Tloxomkenns inei bora” [Emiane
2018, 42—44]. llepumwuii Tom ii BuiimoB 1912 p., ToOTO yepe3 pik mic-
ns “Jlocmimkenns Omara”, a octanHii — 1955 p., gepe3 necsATh poKiB
micis cmepti Hiciau. [TpoTe He MoXHa HE 3ayBa)KHTH, 1110 JTyMKa PO
yHiBepcaJibHICTh 111e1 eaunoro bora 3’sBiserses B Hiciau B To# ca-
MU yac.

Hicima — He pesirie3HaBellb-KOMIIAPATHBICT, TOXK, HAa BIIMIHY Bij
Hlminra, He 3aBmae coOi mpaui (Ta i He 3000B’s3aHMI) HABOJUTU
MIPUKJIaTN ysBiIeHb mpo bora B ycix kymerypax. IIpore B “Ioci-
JOKEHHI Oyiara” MU 3yCTpi4aeMO MOCHJIAHHS Ha 1HYChKY KOHIICIIIIIFO
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ToTOX)KHOCTI AT™Mana i Bpaxmana P4 H 2001, 727]. Hanpukisii Kau-
I'¥ B po3iii “3HaHHs 1 JIF00OB” 3rajiaHo Byjy, SKOro OTOTOKHEHO 3
Borom (“Bynaa a6o Bor”, 1A+ L < (& ) [F5H 2001, 245-246]. Tam
camo peririto Ben'?, HeomnaTtoHi3M Ta GUIBIIICTD OYIIHCHKHAX IIKLT
Ha3BaHO IUIIXaMu Ni3HaHHs bora, a Oymausm Ywucroi 3emiii pazom
13 XpUCTHSHCTBOM — IIIsIXaMH Jt000Bi 10 Heoro. Bymausm takox
NopiBHAHO 3 anodarudHor Teonoricro Jlionicis Apeomarita [P H
2001, 234]. Orxe, Hicima po3ymie noHsTTss bora mmmpiire, HiX 11e
MPUAHSTO y XPUCTUSHCBKIHN TEOMOTIi.

[[o0 kparie 3po3yMiTH, Y 4OMY IOJISITa€ OCOONMBICTH THTEpIIpe-
tamii Hiciau, HaMm NmOTpiOHO PO3MISIHYTH 1€ TIOHSTTS B 3arajbHOMY
KOHTEKCTi oro panuboi dinocodii, sika Bukiagena B “JlocmipkeHHi
onara”. SIk 3a3Havac BigoMuii anoHCchKuii pinocod AGe Macao (i[5S
1EHE, 1915-2006), y srapaniit npaui Hiciza po3po6us ¢inocodcebky
“cuctemy umcToro nocsimy” [Nishida 1990, xviii]. Mmetses mpo Te,
10 MEHTPATHLHUM TOHATTSM IIi€]l HOTO TIparli € YuCTUi J0CBia (0310H-
cyii ketixen FFEZEER). Binnpasaum mynkroM s Hicinu mocmyry-
Banu inei B. J[xeiimMca Ta B. Bynara. Ilpote, nmignaroun ix KpuTHIIi,
Hicina cTBepmKye B1acHe pO3yMiHHS YHCTOTO JTOCBiY SIK aKTUBHOTO
1 TBOPYOTr0, TAKOTO, IO MEePEay€E MOALTY Ha Cy0 €KT 1 00’€KT, a OTXKeE,
MOPOAXKYE Cy0’€KT (a HE € HOr0 MOPOHKEHHSIM).

3 YHCTOTO JIOCBi/Ty PO3TOPTAIOTHCS CBITOMICTH 1 PEaIbHICTB K CY-
KyIHICTh ()EHOMEHIB CBiJIOMOCTi. AHali3ylouu peajbHicTh, Hicina
IPUXOIMTh J10 TIOHATH Tpupomu (ciozen HAR) i myxy (ceiicin & #).
[Ipore nyx i mpupoma — He JBi pi3HiI peanbHOCTI, IIe JUIIE Pi3Hi Io-
rIsau Ha peanbHicTs. Hicina cTepmxkye, mo “y Beecsiti (yyro F- )
icHye e otHa peasbHicTh (d3iyyosatl FK1E)”, aKka € BoaHoUac 6e3-
MEXHUM aHTaroHiCTUYHUM KOHQIIKTOM (matipiyy ceomoyy X3 /1]
%) i GE3MEKHOIO EHICTIO, “OIHMM CIIOBOM, HE3aJekKHa i caMOoI0C-
TarHs 0e3MeKHa aKTHBHICTh, OCHOBY sIKOT MU Ha3uBaemo borom [Ph
FH 2001, 7/20]. V uifi OCHOBi J0JA€ThCS TAKOXK MPOTHUCTABICHHS
cy0’exTa Ta 00’€KTa: “...TOH, XTO 3HUIYE CYO’ €KTHO-00’€EKTHE PO3-
JUIEHHS, XTO €qHAE AyX i npupony, € bor” [P H 2001, 120]. Skumo
peanbHICTh €1WHA, TO 1 1i OCHOBA, 3BICHO, TAKOX €IMHA, TOMY TIPO

1077 = &' #; B aHDIificbKOMY NepeKiIai — “BucHHs BeganTn” (vedantic
teachings) [Nishida 1990, /76]. BoueBuap, TYT iZeThCS PO aBaiiTa-BEIAHTY,
aJpKe 1HII HarpsIMHA BENAHTH, 30KpeMa JBalTa-BeJaHTy Maarau, moTpiOHO
BIJJHOCHTH JI0 HIISIXIB JIFOOOBI.
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TOJTITEI3M TyT HEe Moxe Oyt ¥ moBu. Hamr ayx, ctBepmkye Hicina,
pyxa€ TparHeHHs O Jenajii OuIbIIol €IHOCTI, 1, JocATarun i, MU
BimuyBaemo paficte. Lle mparHeHHs Bele HAC BiJ erOiCTUYHOI caMo-
3aKOXaHOCTI 10 JII000BI 0 OIMKHIX, 1 OCHOBA M€l IF000B1 — bor, sx
ocHoBa exHOCTI BeecBity: “bor € 6e3mexHa m000B, Oe3MexHa pa-
nicts i mup” [PHH 2001, 126].

Posrsinatoun pi3Hi qoka3u icHyBaHHS bora (CBIT MOBHHEH MaTH
MPUYHHY; CBIT IIOBUHEH MaTH METY CBOTO iCHYBaHHS; Ma€ iCHyBaTH
ocHoBa Mopaii), Hiciga Binkunae ix yci. byap-sxa cripo6a “Henpsmo-
ro J0Ka3y 330BHi”, Ha HOTO OIyMKy, mpupedeHa. “Sxmo mykaru bora
y (paKTax 30BHIIIHBOTO CBITY, BiH HEOIMIHHO BHUABHUTHCS TIIOTETHY-
aum Borom™ [PHH 2001, /23]. HatomicTs mpsiMuii 0Ka3 iCHYBaHHS
Bora mictuThcs B HamoMmy cepiii — Tpeba Juie 3a3upHYTH B HHOTO
“obepryTrMu ounma” (came TyT Hicima BukopucTOBYy€e BHpa3 Skoba
beme “umgewandtes Auge”). Takoro, Haiirmubmoro, 3a Hicimoto, po-
3yminHs bora Oyno nocsrayro B CraponaBhiii [Haii Ta B eBpormeii-
cekoMy Mictunmdmi XV—XVI cr. [llngx 1o HbOTO — y caMOTUCITH-
ILTiHI, acKe31, SIka MOXKe JaTH JIFOIMHI “04i, 110 MOXKYTh OaunTu bora”
[PHH 2001, 725]. Oxe, HaeThes MPO MICTHYHHMI JOCBIJ, y IBOMY
pa3i TOTOXHUE yucToMy JOCBiAy. SIk 3a3Hayae AbGe Macao, Hiciga
po3nsagae bora He 3 MOMISAAY CIIEKYISTHBHOT MeTa(i3uKH, a K PaKT
gucroro goceimy [Nishida 1990, xx].

Hiciga ciimom 3a Muxonoro KysaHchkum mpuiiMae amodarndnae
BH3Ha4YeHHs bora. 3 1poro momisiay, 3a3Havae SIOHCHKHUEA (inocod,
Bor € abcomtotne Himo (mammaxy my 4= < #£), npote 1e He npocto
HIIO, a “HemopymHa 00 eaHyBayibHA i~ (yrokacybexapadszapy
moiyy-no caiio T X6 & 25— DIEH), axa nexurs (“npa-
ro€e”) B OCHOBI cTaHOBIeHHs peansHocTi [PHH 2001, 7124]. Hicina
nopiBHIOE bora, 3 ogHOTO 00Ky, 13 3aKOHaMHU TeoMeTpii (SKi iCHYIOTb,
X04a iX HEeMOKJIMBO MOOAYUTH YK TIOYYTH), @ 3 APYTOTO — 3 TyXOBHOIO
CHJIOI0, TIPUTAMAHHOIO IIIE/IEBPAM YKUBOIUCY, SIKY HEMOXITUBO BUBEC-
TH 3 aHaJIi3y €JIEMEHTIB KOMITO3UIIil.

3a Hicimoro, MromuHi MpuTaMaHHe TIParHeHHs 0 IITICHOCTI Biac-
HOTO “f1”, sike BiH Ha3WBa€ “peiriiHO NMOTPEOOr” (TyT MOXKHA I10-
Oauntn cxoxicth i3 K. I. IOnroM, skmii came B Ll 9ac po3poOiss
CBOIO KOHIeMIito iHauBiyanii)'. Ls notpeda Bee TroanuHy aai, 10

' Hicizma, HacKijabKK HaM BizoMmo, 3 nparsivu FOHra sHaiiomuii He OyB.
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rpanndHOi efHOCTi “S” 1 BeecBiTy 1 g0 i1 ocHOBuU: “bor mae Oytm
OCHOBOIO BcecBiTy i HalIor BIaCHOIO OCHOBOIO; TTOBEPTAIOUHCH J10
Bbora, mu moBepraemocs 1o miei ocHoBu. Takox bor mae Oyt me-
TOI ThMHU pedell y BeecBiTi, a oTke, 1 MeToro J1tonuHu; Y bo3i koxkeH
3HaXOIUTh CBOKW icTurHy mery” [PHH 2001, 215]. Omkue “Bor —
HaWBUIIUI 1 OCTaTOYHUI 00’€JHYBau HAMIOI CBiJIOMOCTI; Hi, HaIlla
CBIJIOMICTBb — YyacTHHA Boykol cBIZOMOCTI, 1 1i €QHICTh IMOXOAUTH Bl
eqnocti bora” [PHH 2001, 225]. [lisHanus cBO€i iCTUHHOI caMOCTi
gepe3 YMCTHH JOCBif, 3rimHo 3 Hicimoro, € BomHOUac 3MUTTSIM 3 bo-
rom, BepimHow MopaibHocti [PHH 2001, 206-207]. 3 uiei exnocti
cBimomocTi, Ha nyMKy Hiciam, BummmBaroTs Taki arpudytu bora, sik
BiUHICTh, BCIOAUCYIIICTh, BCEBiAaHHs Ta BcemoryTHicTs [P HI 2001,
234-235].

Take po3yminnsi bora cnonykae Hicimy BinkuHYyTH KpaiHOII
Tei3My i maHTei3mMy. 3 ogHOTO OOKY, bor HEe MOXke OyTH YHCTO TpaHC-
LEHJICHTHUM 1 KepyBaTH cBiToM 30BHi: “Hamn Bor mae OyTtn BHYTpi-
HBOIO CHJIOIO €THaHHS BcecBiTy, sika BIOPSAIKOBYE HEOO 1 3eMITt0 i
wiekae TeMy pedeil y mux” [P§H 2001, 217]. 3 npyroro Goky, BiH
Mae GyTn ocobucTicHUM (Ozinkaxymexi AA%[1]), inakime ioro He-
MOXJIUBO ar00uTH. OcobucTicHICTH bora BumumBac 1 31 3ragaHol BUILE
JTYMKH, IO Hallla CBiIOMICTh — YacTHHA cBimoMocTi bora: «bor € ef-
HicTh BeecBity, ajie 1ie He 03Hauae MPOCTO €IHICTh a0CTPAKTHHX I10-
HATB — bor €, MoiOHO 10 HAIIOTO IHAMBITYaTbHOTO “S1”, KOHKPETHOIO
€JIHICTIO, @ caMe XHMBHM JiyXom». Hiciza Hamossirae, 1o iCHyBaHHS
Bora B Takomy ceHci He ipocTo (inocodcrka imes, a “hakt mpakTud-
Horo ayxosHoro mocsimy” [FPHHI 2001, 232]. Ha nymky dinocoda,
“bora moTpiOHO Ha3BaTH BEITUKOIO OCOOMCTICTIO B OCHOBI BceecBity”
[PEH 2001, 225]. Macao AGe nasuBae nosumiro Hiciau pisHOBHIOM
nanenteismy [Nishida 1990, xx], xoua B “JlocmikenHi 6mara” 1s0ro
TepMiHA HEMa€, BiH 3’ SIBJISIETHCS B Mi3HIMX nparisix Hiciaw.

VY Takomy pa3i, 3BicHO, Hicina He Moxe IpUHHATH KpearlioHi3my.
I crpaeni, BiH TBepauTh, Mo “BcecBiT He TBOopiHHA boxe, a BusB
(xvoren 2 H1), manidecranis (manifestation)'> ora” [ H 2001, 221].
A SIKIIO 3rajiaTy, Mo PeabHICTh, SIK OYJIO BXKE CKa3aHO, € CYKYITHICTIO
(heHOMEHIB CBiZTOMOCTI, TO MO’KHA 3pOOHTH BUCHOBOK, 1110 ‘“B3a€MO3B’sI-
30k Mix BcecBitom i borom — 11¢ B3aeM03B’ 130Kk MK (heHOMEHaMH

12 11e ¢110BO B OpUriHajli HAIMCAHE JIATHHKOO.
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HaIoi cBizomMocTi Ta ixuporo exuictio” [F4 H 2001, 224-225]. A oc-
Kinbku bor € ocobucTticTio, T0 “BcecBiT — 11e 0COOMCTICHMI BHUSB
Bora” [PHH 2001, 225].

Hicina, ogHak, 3acrepirae mpoTH MpocToro ymonioHeHHs bora i
mroguan. Bin muime: «...xoua bor € 0coOMCTICHUM, MU HE MOKEMO
BBaXkarH, 1o bor ToToxxHU HamoMy cy0’€eKTUBHOMY JyXy. bora Tpe-
0a paziie mopiBHIOBATH 31 CTAHOM YHCTOTO JIOCBIAY, Y SIKOMY HeMae
aHl PO3JAUICHHS MiX Cy0’€KTOM Ta 00’€KTOM, aHi BIJAMIHHOCTI MIiX
“s1” ta inmumu pedammy [P4 H 2001, 229]. ITocrae nuTanHs, 91 HE €
Hallla 1HAWBIMyaJbHICTh Y TakoMy pasi jwume imrosiero? Hi, pirnryde
Bignosinae Hicima: “Hamry iHIUBIAyalbHICTE MOXHA PO3IIISAAATH SIK
4acTHHY po3ropranHs (xammen ¢ f&&) Bora” [PHHH 2001, 238]. Y upo-
My CeHCI, Befe fami ¢inocod, KoKHA iIHIUBIAYaIbHICTE € Oe3CMepT-
HO. BiH po3BuBae 110 IyMKy W gami: “SIKmo Tak MipKyBar, TO
MOXKHA CKa3aTw: bor — 1e 0e3mexHa JIF000B i TOMY MOXKE BMICTUTH
BCi 0COOMCTOCTI 1 BOAHOYAC BU3HATH HE3aJEKHICTh KOXKHOI 3 HUX
[PEH 2001, 239].

[Ipote posropraHHs, PO3BUTOK CBITY TaiTh y cobi Hebe3meKy —
Bimmaxiaag Bix bora. IlepBicHUI cTaH JIIOAWHU, TOTOXKHUH Y IILOMY
CCHCI CTaHOBI JIUTHUHH, € CTAHOM €JIHOCTI 3 Borom, i3 cakpaabHHM.
Hudepenuianis cBigoMocTi i BimokpemieHHs cy0’ekra Bif 00’€xTa
MIPU3BOIATE O BTPATH ITIET €THOCTI, IO OTOTOKHIOETHCS 3 Tpixoma-
JiHHAM, BUTHaHHAM i3 paro [P H 2001, 272]. B ictopuanoMy po3-
BHUTKY CYCIUIBCTBA TYT MOXKHA [T00AYUTH aHAJIOT ceKysipu3antii. Llei
CTaH XapaKTEePHU3YETHhCS JTOMIHYBaHHIM ‘‘TIOCEPEIHIX 1 HETTMOOKHX
monen” [P4H 2001, 125], saxi Bigkugarors Bora nuire ToMy, 0 He-
3[IaTHI MOTO CHpPUUHSTH, TaK CaMoO SIK JIFOIU, M030aBICHI MOYyTTS
MIPEeKpacHOTro, He3/1aTHi 3po3yMiTu MuctenTBo. Lmsax mo pecaxpari-
3amii momsirae, 3a Hicimoro, y moBepHeHHi 10 bora He uepe3 Ty 4m
iHITy (hopMy peltirii, a yepe3 UMCTHUI TOCBIJ, 3aBXKAU TOCTYIHUH JII0-
IUHI “TyT 1 3apa3”.

Omxe, MU 0auuMO, 110 B MEPIIiil CBOiN kHM31 “JlociimpkeHHs O1a-
ra” Hicina Kitapo po3po0nsie opurinansie BueHHs 1po bora, BiaMiH-
HEe K BiJl TPAIUIIHHUX STMOHCHKUX PENriiHO-()iT0COPCHKUX BUCHB,
TaK 1 BiJl XpUCTHSHCTBA, SIKE CTAJIO TOMYSIPHUM Cepe]l SIITOHChKUX iH-
TenektyatiB y nepion Meitnzi. bor Hicinu He TpaHncienneHTHuii bor
aBpaaMigHHUX pEJITii, aje i He 6e30c000BHi AOCOIIOT; BOTHOYAC IIe
He a0OctpaktHuil “Bor dinocodis”, 1e pasiie bor MicTuKIB, 0€3MEKHO
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JAJIEKWd y CBOIM HETi3HaBaHOCTI, MPOTe i HEWMOBIPHO ONHM3BKUHN Y
MICTUYHOMY JOCBiJli. AJie BUKJIQJICHO II€ BUCHHS HE TYMaHHOK MO-
BOIO MICTHYHHMX OIKPOBEHb, & SICHOIO U JIOTIYHOIO MOBOIO MOJIEPHOL
3axigHoil ¢inocodii. Inei, chopmynpoBani B “/locmimkennHi Onara”,
3HAWIUIM TONANBIIMK PO3BUTOK Y Mi3HIMMX mparx Hicigm, mpote
e norpedye OKpeMoi pO3MOBH.

JITEPATYPA

Locemc B. MHoroo6pa3ue peiurno3noro oneita. Cankr-Ilerep-
Oypr, 1993.

Eniaoe M. Ilomyku. Ictopist Ta emuca B pedirii. Kuis, 20178.

Béohme J. Jakob Bohme’s simmtliche Werke herausgegeben
von R. W. Schiebler. Sechster Band. Leipzig, /846.

Carter R. E. God and Nothingness // Philosophy East and West.
Vol. 59, No. 1. 2009.

Carter R. E. The Kyoto School: An Introduction. Albany, 20/3.

Doi A. Pioneers of Japanese Bible Translations: the Applica-
tion of the Dynamic Equivalent method in Japan. A thesis pre-
sented in partial fulfilment of the requirements for the degree of of
Master of Arts in Japanese at Massey University, Palmerston North,
New Zealand. S. 1, 2007.

Handbook of Christianity in Japan / Ed. by M. Mullins. Leiden
and Boston, 2003.

Heisig J. Philosophers of Nothingness: An Essay on the Kyoto
School. Honolulu, 2001.

Nishida Kitaro. Uber das Gute. Eine Philosophie der Reinen
Erfahrung / Aus der Japanischen tibersetzt und eingeleitet von Peter
Portner. Frankfurt am Main und Leipzig, /989.

Nishida Kitaro. An Inquiry into the Good / Translated by Masao
Abe and Christopher Ives. New Haven and London, 7990.

Rigsby C. Nishida on God, Barth and Christianity // Asian Phi-
losophy. Vol. 19, No. 2. 2009.

Tremblay J. Nishida Kitard. Approches actuelles et recherches fu-
ture // Japanese Philosophy Abroad. Nagoya, 2004.

Wargo R. The Logic of Nothingness. A Study of Nishida Kitaro.
Honolulu, 2005.

Yusa M. Zen & Philosophy: An Intellectual Biography of Nishi-
da Kitaro. Honolulu, 2002.

The Oriental Studies, 2021, Ne 88 167



C. B. Kanpanos

A, JiHSZES [0 #5i0 —5 4 [ 31
% s —3) // BNl RN SCEREE, 2014, No. 26.

MIRAZAE. VI & =—mmAlGsm / BB AW, 2009,
Vol. 71, No. 2.

PEege, L, BVRTUULE [1881].

VU % ZEE. EOR. W at, 2001.

K T. MEYEMOME ~HHEZMEA N - K7
4 by FOEHEENL T~/ ER¥7 +—F 4, 2010,No. 7.

AT . TEEOMA) —TUHEZE & 0 — /1 et
5%, 1974, No. 22.

UL, VIHZBZEC B2 [REH] BE - [HOHR]
DAL & BR Rl —//HARE 2R« sER R K F B SO AR
HARE 22 et R E 40 2L, 2018, No. 15.

HEMEA ., THHEZW [ZoHR] cslb2=>20 [H
1E ] /RN EE, 2015, No. 36.

FEHHEE, HHEBZHO [EO0HR] £y a—xXvnw
7 — Il TR SCAE, 2019, No. 55.

REFERENCES

Dzhems V. (1992), Mnogoobraziye religioznogo opyta, Andreyev
i synov’ya, Saint Petersburg. (In Russian).

Eliade M. (2018), Poshuky. Istoriya ta smys! v relihiyi, Transl. by
A. M. Basauri Zyuzina, Dukh i Litera, Kyiv. (In Ukrainian).

Bohme J. (1846), Jakob Béhme's simmtliche Werke, herausgege-
ben von R. W. Schiebler, Sechster Band, Verlag von Johann Ambro-
sius Barth, Leipzig.

Carter R. E. (2009), “God and Nothingness”, Philosophy East and
West, Vol. 59, No. 1, pp. 1-21.

Carter R. E. (2013), The Kyoto School: An Introduction, SUNI
Press, Albany.

Doi A. (2007), Pioneers of Japanese Bible Translations: the Appli-
cation of the Dynamic Equivalent method in Japan, Thesis presented in
partial fulfillment of the requirements for the degree of Master of Arts
in Japanese at Massey University, Palmerston North, New Zealand.

Mullins M. (ed.) (2003), Handbook of Christianity in Japan, Brill,
Leiden and Boston.

Heisig J. (2001), Philosophers of Nothingness: An Essay on the
Kyoto School, University of Hawaii Press, Honolulu.

168 Cxo0o3nascmeo, 2021, Ne 88



Tonsmms boza ¢ “/locnioscenni bnaza” Hiciou Kimapo

Nishida Kitard (1989), Uber das Gute. Eine Philosophie der Rei-
nen Erfahrung, Aus der Japanischen iibersetzt und eingeleitet von Pe-
ter Portner, Insel Verlag, Frankfurt am Main und Leipzig.

Nishida Kitaro (1990), An Inquiry into the Good, Translated by
Masao Abe and Christopher Ives, Yale University Press, New Haven
and London.

Rigsby C. (2009), “Nishida on God, Barth and Christianity”, Asian
Philosophy, Vol. 19, No. 2, pp. 119-57.

Tremblay J. (2004), “Nishida Kitard. Approches actuelles et re-
cherches future”, in Heisig James W. (ed.), Japanese Philosophy
Abroad, Nanzan Institute for Religion & Culture, Nagoya, pp. 46—62.

Wargo R. (2005), The Logic of Nothingness. A Study of Nishida
Kitaro, University of Hawai’i Press, Honolulu.

Yusa M. (2002), Zen & Philosophy.: An Intellectual Biography of
Nishida Kitaro, University of Hawai’i Press, Honolulu.

Ishigami Yutaka (2014), “Nishida Kitard ‘Zen no kenkyii’ o yomu
ichi dainihen ‘jitsuzai’ o chushin ni ichi (3)”, Sokadaigaku jinbun
ronshii, No. 26, pp. 3-32. (In Japanese).

Saito Jinsaku (2009), “Nishida tetsugaku to sanichiron teki s6z6-
ron”, Kiristokyo kenkyii, Vol. 71, No. 2, pp. 95-115. (In Japanese).

Tetsugakujii (1881), Tokyo daigaku sangakubu ingyd, Tokyo. (In
Japanese).

Nishida Kitard (2001), Zen no kenkyii, Iwanami shoten, Tokyo. (In
Japanese).

Hanaoka Eiko (2010), “Rinri-gaku to kami no mondai — Nishida
Kitardo to A. N. Howaitoheddo no tetsugaku o kaishite”, Johogaku
foramu, No. 7, pp. 83-92. (In Japanese).

Matsumura Katsumi (1974), “Tetsugakusha no kami (1) — Nishida
Kitard o chushin ni”, Shingaku kenkyii, No. 22, pp. 9-26. (In Japa-
nese).

Mori Tetsurd (2018), “Nishida Kitard ni okeru ‘hydgen’ shisd —
‘Zen no kenky@l’ no seiritsu to tenkai”, Nihon tetsugaku-shi kenkyi:
Kyotodaigaku daigakuin bungaku kenkyitka Nihon tetsugakushi
kenkyiishitsu kiyo, No. 15, pp. 1-40. (In Japanese).

Morino Yisuke (2015), “Nishida Kitaro ‘Zen no kenkyii’ ni okeru
mittsu no ‘genzai’”, Nenpo ningen kagaku, No. 36, pp. 53-68. (In
Japanese).

Yokota Michihiro (2019), “Nishida Kitard no ‘Zen no kenkyi’ to
Shopenhaua”, Tetsugaku ronbun-shii, No. 55, pp. 1-33. (In Japanese).

The Oriental Studies, 2021, Ne 88 169



C. B. Kanpanos

C. B. Kanpanos
HOHATTS BOTA B “JOCJII > KEHHI BJIATA”
HICIJIA KITAPO

CrarTs npucBsYeHa aHalizy MOHATTA bora, mo € ogHUM i3 YiIbHUX
¢binocodcrkux MOHITE y “JlocnimKeHHi Oara”, mepuriil KHu3i BUAATHO-
ro simoHcbkoro dinocoda Hiciau Kitapo (1870-1945). Hacammepen po3-
DISTHYTO TePMiH Kami, Skuid BukoprcToBye Hicina Ha mo3nauenns bora, y
KOHTEKCTI1 ICTOPIT NepeKyIaiiB IbOT0 3aXiIHOTO TePMiHa SIIOHCHKOK MO-
Boro. [TokazaHo, 10 CIIOBO Kami, B3SITE 3 JEKCHUKOHY SITIOHCHKOI Tpajan-
LiHOT peirii CHHTO, Jie BOHO MO3HAYA€ YHCICHHUX 00KECTB, BUKOPHUC-
tane Hicizoio B HOBOMY, MOHOTEICTHYHOMY, CEHCIi, i X04a BiH He OyB y
[[bOMY TMEPIINM, BOKIMBO 3a3HAUYUTH, [0 WAETHCS PO OAMH 3 HEOJIOTi3-
MiB, SKi BUHUKJIH B SIIOHCBHKIN (inocoderkiii nexcumi 1oou Meiinzi mia
3axigHUM BIUTUBOM. Jlami y CTaTTi mpoaHali3oBaHO, HA SIKi JKEpena CIu-
paetncst Hicia B po3po0iii cBoel koHIeniii bora, Ha Koro 3 Mucnuresnis
BiH MMOCHJIAETHCS. 3eOUIBIIOTO 11e 3aXiHI aBTOPH, Cepell SKUX Ha Tep-
momy Mmicui MicTukH. [IpoaHanizoBaHO TakoX, sIKE MICLE MOCIA€ Io-
HATTSI bora B 3arajbHOMY KOHTEKCTI (inocodcbkoi cuctemu “Jlocii-
JOKEHHs1 Onara”. Y cTarTi IOKa3aHo, 10 B Tepiiiii cBoid kam3i Hicina
Kitapo po3poOuB opuriHaibHe BYeHHS Npo bora, BigMiHHE SIK BijJ Tpa-
JUIIHHAX STIOHCHKUX PENiriiHO-P1UI0cO()CHKUX BYEHB, TaK 1 BiJl XpHUC-
THUSHCTBA, SIKS CTAJIO TOMYJSIPHIM Cepe[l SITOHCHKUX 1HTEIEKTyalliB y I1e-
piox Meiinzi. Hicima ctBepmkye yHiBepcaiabHICTh inei bora, posymiroun
I gyxe IIMpOKo, 30KkpeMa oToToxkHIorouu bora ta byany. Jlo Toro xk,
Hicina posmsnae bora He 3 momsay CHeKyIITUBHOI MeTa(i3uKH, a sIK
(akt unctoro nocsigy. LLInsx 10 HHOTO — y CAMOIUCIMILIIHI, ackesi, sSKa
MOYKE JIaTH JIIONUHI “oui, 0 MOXKyTh Oauntu bora”. Kpim Toro, Hicina
BIIKHMJIa€ KpalHOLI Tei3My 1 MaHTEI3MY, CTBEPIKYIOUH CBOEPIAHUN Ba-
pianT naHenreizMy. bor Hicinu He TpaHcueHaeHTHHI bor aBpaamiuHuX
petiriii, ane i He 6€30c000BUIT AOCONIOT, BOIHOYAC 1€ HE a0CTPAKTHHH
“bor ¢inocodi”, e paanie bor MicTHKIB, 063MEXKXHO TaIeKUi Y CBOIN
HEMI3HABAHOCTI, MPOTE i HEUMOBIPHO OJM3BKUH y MICTHYHOMY JTOCBIJII.
AJe BUKIIaZCHE [1¢ BUCHHS HE TYMAaHHOIO MOBOIO MiCTHYHUX OJJKPOBCHB,
a SICHOIO ¥ JIOT1YHO MOBOKO MOJIEPHOT 3axiJHO1 (isocodii.

Kurouosi caoBa: Hicina, bor, smonceka ¢inocodist, YuCTHI JOCBI,
MTAaHEHTEI3M
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